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[Continued from page 362. | 
i. converfion of a fintier, is the end which GOD 





feeketh in fending his word, and in calling men ; the 

effeét of calling, when it {fpeedeth. It may briefly 
be defined, the obedience of him that ts called, for it is his 
part to hear and obey the call. And in it may be confider- 
ed from what a finner is converted, and to what, that is, 
from the power of fatan unto GOD. By this, the whole 
man is changed; in his underflanding, he is turned from 
darknefs to light; in his w2l/, from idols of all forts to ferve 
the living GOD; in his whole life, from unrighteoufnels 
to holinefs. 

GOD’s Holy Spirit working upon the heart of a finner, is 
the prime, principal, efficient and powerful caufe of his con- 
verfion, in the beginning, progrefs, and end of it: whence 
the prophet, Turn us, and we Jhall be turned. Burthe word 
preached is the ordinary, inftrumental caufe of it, though the 
fame happy effe@ is often furthered by other things ; {uch as 


frofes and affiétions, which humble the foul of man; 
ad GOD’s 
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GOD’s bleffings inviting him, the prayers of others, ang 
the good example of fuch as are already converted. 

But the great queflion is, what part the finner himfelf 
beareth in his own converfion, being a living and reafonable 
fubje&t: whether he be ative or pafflive in it ; whether he 
can further or hinder it; or whether it be poffible for two, 
whom we fuppofe equally called, one to be converted, and 
not the other ? If fo, then whence this difference doth arife, 
whether from GOD, or from man? 

The determination of thefe queftions cannot be clear, 
until we have declared what is to be holden according to the 
{criptures, touching GOD’s free-grace and man’s free-will; 
which we will endeavour to bring to light, after fo vehement 
confli€ts of the learned in all ages, which have raifed clouds 
of obfcurity, to the lofs of truth amongft the ftrivers for it. 

Of grace and free-will, 1 will {peak, firft feverally, then 
jointly : that fo we may return to the point of our converfon, 
to behold, what is the part of GOD therein, and what of 
man. 

By grace may be underftood all that proceedeth from 
GOD out of free favour to an unworthy finner, tending to 
his falvation: particularly, the internal illumimations, teach 
ings, motions, infpirations, operations and gifts of the Holy 
Ghoft, merited by Chrift, to be given to the finful fons of 
Adam, in their fit time and order, to raife them fallen, and 
to fave them loft: whence I fhall call it, with St. Augufine; 
the grace of Chrift. There is in man no merit of grace, for 
then grace would be no grace; there 1s only an occafion, 
namely, the mifery of man. But if any thing be named 
grace, and tend not to man’s falvation, or be not in fome 
degree fit, fufficient, and available to further this work, itis 
not to be efteemed worthy of the noble and bleffed name, 
grace. 

The moft ancient diftin&tion of grace, is that which we 
have in the eighth article of the Methodift-Epifcopal church, 
and in divers colle@s of our liturgy, viz. into preventing 
or exciting grace ; and following or helping grace: the for- 
mer of thefe is reprefented in {cripture, as /landing without, 


calling, 
¢ 
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walling, Anocking ; the latter, as entered in, inhabiting, as 
in a temple.or houfe. God. worketh in us to. think that 
which is.good, wrth ws to willit, and dy us to perform it. 
_ The-diftinétion .of grace into /ufficient and effedual isa 
frivolous-diftinétion.: for, how can that be grace, or fuffi- 
tignt, that never, as fuch, produceth any effe&, .but mutt 
have fomething more put to it to bring forth an effeét? 
All grace is in itfelf fufficient and efficient, no lefs, no more; 
if there be a deficiency in the effeft, it proceedeth from 
adefeft.in fome other caufe, or fome other thing, than the 
defeét of grace. ) 

The power of grace, is ike GOD’s own, a glorious pow- 
er; fuch as wrought in Chrift, when GOD raifed him from 
the dead, whence our converfion is called @ new birth, a 
new creation, the firft refurredlion. Yor 
_ 1. The power to will that which is good,. is created in 
us again, as it was at the firft. 

2, When this power is in us by that gift, or creation, 
it is not exerted by ourfelves alone ufing that power, but 
by the continued help and co-operation of the divine ener- 
gy; according to that of Bernard, We have no, endeavours 
te good, unle/s they are flirred up inus; and they are frut- 
kfs, if not farther affifted. 

9. Be we never fo willing, the habits of faith or love 
ae no more in our power, than it is in the power of a 
blind man to give himfelf fight, though he be moft willing 
to fee; no more than it is in him that hath prefent within 
himfelf to will, but to do, that which the law commandeth, 
he findeth not, except the Spirit help him. So that after 
we are willing and ready to receive, the mighty power of 
GOD worketh and giveth that which we defire: for our 
prayers imply three things ; fir/, that we want fomething, 
and feel our want: /econdly, that we cannot help ourfelves 
to fupply. our want, and therefore go to another; thirdly, 
that he.alone, to whom we go as fuppliants, is able and 
teady to. help us, and therefore we go to him. . This is that 
which St. Paul teacheth, exhorting them that receeved and 
- obeyed the gofpel, to work out their /alvation; -having re- 


ceived 








































408 THE DOCTRINE OF PREDESTINATION 


ceived the power to work : but becaufe they might fear thejp 
own weaknefs, even in ufing that power in this working out 
their falvation, he encourages them, that they fhall not work 
alone, for a ftronger than they fhall join with them, even 
GOD, who it is that worketh in them both ¢o will and tp 
do. Where we have full proof for the power of the helpful 
grace of GOD, but for difriminating grace not a tittle, 
4. The manifeft weaknefs of many in temptations and 
perfecutions, teftifieth, that they who in thofe are more tlian 
conquerors over fatan, the flefh and the wor!d, are defended 
by the mighty power of GOD, when they cry unto him. 
Againft whom then do thefg accufations lie? To fay, 
that the will of man refifteth the power of GOD, as if it 
were ftronger than it: that man doth more to the work of 
his faith than the grace of GOD: that GOD doth no more 
in us for good, than /atan doth for evil, viz. incline, per- 
fuade, folicit, &c. 1 am no way guilty of thefe crimes. If 
GOD’s power be refifted or fruftrated, it yieldeth not out 
of weaknefs, but out of will, GOD not pleafing to put 
forth his power, where he 1s refifted or negleéted. The 
beft that we do in the bringing forth any good, is to yield, 
and to permit GOD to work upon us, to follow him lead. 
ing or drawing of us, to accept of that: he giveth us, to 
fence that which he foweth or planteth in us, not to ma 
that which he maketh, not to harden the heart when his 
voice is to be heard: in fum, to be paflively obedient, 
more than aftively. For this is that only, which the pow- 
er of grace will not extend itfelf to, to neceffitate, and t 
hold us up to an undeclinable obedience; the reafon is, 
becaufe that power of GOD which buildeth up fuperns 
tural things, doth not deftroy natural: but the poffibility 
in the will to decline to evil, and the liberty to difobey, 
is not evil, but natural, being. found in Adam before his 
fall; and as it was not impeached then by the fupernaturdl 
grace which Adam had, no more is it now in us, by the grace 
of GOD that worketh in us. It now remains: 
4. As Chrift took the nature of mankind, and not of aa- 


gels, fo by his death he paid the price of redemption fof 
os the 
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the fins of the whole world ; this agrees with the cathechtfm 
of the churchof England, [believe 1a GOD the father, who hath 
made me and all the world: and in GOD the Son, who hath 
redeemed me and all mankind; and in GOD the Holy Ghoft, 
who fantlifieth me and all the eked people of GOD: where 
we may obferve the great accuracy in the expreflion : crea- 
tion is {aid to be common to all the world, redemption to 
all mankind, /andiification to all the eleét. 

2. The promife of the gofpel is univerfal to all who are 
within the hearing of it, and it might be truly and ferioully 
proffered to any man alive whatioever. 

g. With the promife and word of the gofpel there go- 
eth ordinarily fuch grace of the holy Spirit as 1s fuflicient 
to all under the gofpel, to work in them to believe and o- 
bey it; and that all do not obey, proceedeth not from the 
want of grace on GOD’s part, but from men’s being want- 
ing to the grace of GOD, to whom it ts in vain, as is evi- 
dent from numerous paffages of the New Teftament. 

This may be illuftrated by what St. Chry/offom faith on 
thefe words of St. Paul, who loved me and gave himfelf for 
me: “ He declareth this to be meet, that every one of us 
“ fhould no lefs give thanks to Chrift, than if he had come 
“into the world only for his fake; for neither would Chrift 
“have refufed to exhibit, even for one, fo great a difpenfa- 
“tion; he fo loveth every particular man, even with the 
“ fame affeftion wherewith he loved the whole world. That 
“facrifice was offered for our whole nature, and it was fuf- 
“ficient to fave all; but to them only it will be profitable 
“who have believed.” And with that of St. Augufline, “ As 
“to the greatnefs and virtue of the price, Chrift’s blood is 
“the redemption of the whole world; but fuch as pafs a- 
* Way this prefent life without faith in Chrift, and the fa- 
“crament of the new birth, are aliens to that redemption, 
“ Therefore although by that one nature of all, which for 
“ the fake of all was truly taken by our Lord, all are right- 
“ ly faid to. be redeemed ; ail notwithftanding are not freed 
“from captivity. That cup of immortality which was prepa- 
“red with refpe&t to GOD’s gracious afliftance, hath enough 
gf. “in 
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“in it to profit all, but if it be not drunk off, it is nothing 
“beneficial.” And no lefs to our purpofe is that of the fecond 
homily, of the church of England, on the death and paffion 
of our Saviour Chrift, “ Concerning the great mercy and 
“ goodnefs of our Saviour Chrift, in fuffering death univers 
* fally for all men, &e.” And again, “ But to whom: did 
* GOD give his Son? He gave him to the whole world, 
“ namely to Adam, and all that fhould come of him.” And 
afterwards, ** It remaineth that I fhew you how to apply 
“ Chrift’s death to our. comfort, as a medicine to our 
* wounds, fo that it may work the fame effect in us, where. 
fore it was given, namely, the health and falvation of our 


“ 


“fouls, For as it profiteth a man nothing to have falve, 
‘unlels it be well applied to the part infeéted; fo the 
‘ death of Chrift fhall ftand us in no flead, unlefs we ape 


* ply it to ourfelves in fuch fort as GOD hath appointed. 


ia 


- 


CHAP. V. 
Of FREEWILL 


HIS title now-a-days is in great difgrace: being ren- 
dered odious by men whole paffionate zeal we could 

with would confine itfelf at leaft to decency of expreffion. 
For there hath been a time, when the church of Chrifl 
ftrove as earneftly in the defence of free-will, as the hand. 
maid of grace, againft the Mantchees and other heretics, as 
any do now againft it: which, when learned men find in 
Frenaus, Origen, Chryfoftom, and other great fathers, 1 can 
but wonder they fhould be fo full of their-lavifh terms. As 
alfo 1 marvel they fhould be fo mindful of the one part of a 
wife faying; Jf GOD giveth no grace, how fhall he fave the 
world? and fo forgetful of the other; If man hath no free- 
dom of will, how fhall GOD judge the world ? when they find 
both in the fame authors*. But be it as it will; if the thing 
be of GOD, I will not fear the envy of the name; and my 
defence thereof fhall be with fuch caution, as by GOD's 
help I will not offend againft his grace. 


‘ * Auguftine Ep. 46. and Jerom, 
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Free-will 2s a natural power in a reafonable créature, 
whereby wt Can will er mil this or that, chule it, or refufe 1, 
be it good, be it evil. 

Free-will to good was put into the firft man by GOD at 
his creauon, a taculty of bis reafonable foul, and was cor- 
goborated and guarded by fupernatural grace, given by GOD 
to make him will more cheerfully, and conftantly, the high- 
eft kindof yood, But by the fall of 4ddam this fupernatu- 
ral grace, forufying the will to good, was utterly loft, and 
the very freedom to any good of the fuperior kind, that is, 
any thing fpiritual. Some freedom to natural and moral 
good atts is remaining, and to the outward good aéts of re- 
ligion, as to go to church, to hear, to attend, to confider, 
to compare the things delivered by the preacher of GOD’s 
word, as aman can do the rules or definjtions of any art or 
fcience.. If then we feek for a freedom of will to {piritual 
and fupernatura! good in the nature of man now fallen, we 
fhall not find it there, unlefs we find it reflored and renew- 
ed by the grace of Chrift, that goeth with the gofpel. 

The grace which refloreth this freedom to the wil’, cometh 
with the gofpel, which preventeth man’s will, and prepareth 
it by infufing into it the power to will the f{pirttual good 
things required by the gofpel. Deprefs the nature of man 
as much as you will, call his will ex/faved, or what you lift; 
it will thence be the more evident that I magnify the grace 
of GOD, which is proportioned and fitted in goodnefs and 
power to quicken the dead, to ftrengthen the impotent, to 
loofen the captive wel/of man. This being the very grace 
of the gofpel, that it maketh the commandments of it poffible 
to be obeyed by man fallen, which the law doth not; fo 
that no man, under the gofpel, can be excufed in his difobes 
dience to it, from his want of power, to repent or believe. 

Freedom of will 1 contend for, but it is'on the left fide, 
as I may call it, it is to will evil; that is, notwithftanding 
the grace of GOD, whereby I may will good, I may de- 
¢line to evil, and leave the good. This was in Adam before 
dis fall, a fingle, innocent poffibility to decline to evil : nor 
fhould it feem ftrange that a creature fhould be mutable; or 

that 
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that it fhould be proper to GOD to be unchangeably good, 
or that the very fupernatural grace that #fdam had for his cor. 
yoboration to good, did not render Ais will immoveable to 
evil. This natural freedom to evil 1s not taken away by 


grace, nor perhaps is it defireable that it fhould be, ‘fince it 


is the 100t of the praife of human rightegufnefs ; for he is to 
be commended that could tranfgrefs and would not, not he 
that was good and could be no other. Nor ought the ex. 
ample of the unalterably holy and righteous GOD to be ob. 
jetted againft this, fince he is above and out of all predica. 
ments wherein we are. 

This natural freedom to ew! remaineth in man fallen, and 
there is now come to it over and above, ref/fentia adnata, 
a precipitate pronenefs unto evil, out of our thraldom to the 
dominion and tyranny of /atan. 

Thefe two mutt carefully be fevered ; for when I ufe thefe 
terms, the freedom to fin, prefently fomebody takes me down, 
urging that the freedom to fin is the bendage of the will, 
not obferving that the freedom to fin is natural, and before 
the fall ; the bondage to fin fince the fall ; and thefe rwo differ 
as much as a living mortal man, and a dead man. The free. 
dom to evil is not evii ; but the pratlice of that freedom, and 
the pronenefs to evil which is now in us, is evil. That na- 
tural freedom-to evil, grace attempteth not in this life te 
take away, but to keep it from coming into prattice. That 
pronenefs to evil, grace taketh away, yet without impeach. 
ing the natural freedom to evil. 


[ To be continued. } 
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GOD’s Love To MANKIND. Manifefted by difproving 
the Abfolute Decree Jor ther Damnation. 


[Continued from page 371.] 


HE Reafons that have convinced me of the untruth 
of abfolute reprobation, now follow. And firft of 


thofe that fight againii the upper.way. 
They 
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They are drawn from the great evils that iflue: from it, 
which may be referred to two main heads. 
1. The difhonour of GOD. 
2. The overthrow of religion and government. 
It difronoureth GOD: for it chargeth him deeply with 


two things, no ways agreeable to his nature. 


1. Men’s eternal torments in hell. 

2. Their fins on earth. 

Firft, It chargeth him with men’s eternal torments in heil, 
and maketh him to be the prime and invincible caufe of 
the damnation of millions of miferable fouls: the prime caufe, 
becaufe it reporteth him to have appointed them to deftruc- 
tion, of his own voluntary difpofition, antecedent to all 
deferts in them; and the znvinceble caufe, becaufe it ma- 
keth the damnation of reprobates to be unavoidable, through 
GOD’s abfolute and uncontroulable decree; fo that they 
can no more efcape it, than poor 4/yanax could avoid the 
breaking of his neck, when the Grecians tumbled him down 
from the tower of Troy. 

Now this 1s a heavy charge, contrary to {cripture, GOD’s 
nature, and found reafon. 

1, To /crepture, which makes man the principal, nay the 
only caufe of his own ruin. Thy deftrudhon is of thyfelf, 
0 Ifracl; but in me is thy help. Hofea xiii. 9. ds I 
hue, faith the Lord, 1 wall not the death of the wicked, &c. 
Turn ye, turn ye, why AY yc die? Ezek. xxxui. 11. He 


doth not affid willing) nor grieve the children of men. 


Lam. iii. 99. a 

2. It is contrary to GOD’s nature, who declares him- 
felf a GOD merciful, gracious, long- Suffering, abundant in 
goodne/s, Exod. xxxiv. 6. And he is acknowledged to 
be fo by David: Thou, Lord, art good and merciful, and 
of great kindne/s to them that call upen thee, Pfalm |xxxvi. 5. 

g- It is contrary alfo to found reafon, which cannot but 
charge fuch a decree with extreme cruelty, and confequently 
remove it from the Father of mercies. 

We cannot in reafon think, that any man in the world 
can fo far put off humanity, as to refolve with himfelf to 
marry 
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marry and beget children, that after they are born, and have 
lived a while with him, he may hang them up by the tongues, 
tear their flefh with fcourges, and pull it from their bones 
with burning pincers; that by thus torturing them, he may 
dhew his authority over them. Much lefs can we believe, 
without violence to reafon, that the GOD of mercy can, 
out of his abfolute pleafure, ordain infinite multitudes of his 
children, made after his own image, to everlailing fire; and 
create them one after another, that, after the end of a thort 
life here, he might torment them without end, to fhew his 
fovereignty over them. 

But GOD (fome fay) is fovereign Lord of all creatures: 
they are truly and properly his own. Cannot he therefore 
difpofe of them as he pleafeth, and do with his own what 
he will? 

The queftion is not what an almighty fovereign power can 
do, but what a power that is juit and good may do. By 
his abfolute and naked power, he can caft away the whole 
mafs of mankind ; it is not repugnant to fovereignty: but 
by that aétual power of his, which is always clothed with 
goodnefs and juflice, he cannot, 

For it is not compatible with thefe properties in GOD, 
to appoint men to hell of his mere will and pleafure, no 
fault at all of theirs pre-exifting. 

1. It is not compatible with juffrce, which is a conftant 

“swill of rendering to every one his due; vengeance to whom 
vengeance is due, namely, to the obftinate and impenitent. 
““ GOD is good,” fays St. Auflzn, “ and GOD is juft: he 
“« may without any defert free men from punifhment, becaule 
**he is good; but he cannot, without evil defervings, con- 
*‘demn any man, becaufe he is juft.” In another place alfo 
he faith, “ If GOD damn any man that by fin deferveth 
“it not, he is not free from injuftice.” 

2. Nor is it compatible with goodne/s, which is an in- 
clination of communicating that good, which is in himfelf, 
to his creatures, as far as he can without wronging his ju/- 
tice. And therefore if GOD be good to. ail, it cannot be 
that he fhould, without any motive in the creature, provide 
for it from everlafting the greatef of all miferies. 

Therefore 
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- Therefore I doubt not but I may fafely fay, that the un- 
avoidable damnation of fo many millions cannot be abfo. 
lutely intended by GOD, without the greateft injuftice and’ 
cruelty, which may in no wile be imputed toGOD. Plu- 
‘4arch, {peaking of the pagans, who, to pacify their gods, 
facrificed to them men and women, faith, * It had been 
“much better to deny the being of a GOD, than to think 
“he delighteth in the blood of men.” How much rather 
may we fay, “* It were better to be an atheift and deny 
«GOD, than to believe or report him to be a devourer of 
“the fouls of men ?” I will fhut up my firft reafon with 
the words of Pro/per :“* GOD is the Creator indeed of all 
“men, but yet of no man for this end, that he might be 


“damned: the reafon why we are created isone, and why: 


“we are dammed is another.” 


Secondly, this opinion makes GOD the author, not of’ 


the firft fin only that entered by Adam, but of all other 
fins that have been, are, or fhall be committed to the 
world’s end. No murders, roberies, rapes, adulteries, in- 


furreftions, treafons, blafphemies, herefies, perfecutions, or: 


any other abominations whatfoever, fall out at any time or 


in any place, but they are the neceflary produétions of 


GOD’s almighty decree. The feriptures 1 am fure teach 
us.another lelfon. Thou art not a GOD, faith: David, that 
hath pleafure in wickedne/s. Pfalm v. 4. And fo the fon of St- 
rac: Say not.thou, It 1s through the Lord that I fell away ; 


for thou oughteft not to do the things which he hateth. Say: 
not thou, He hath caufed me to err; for he hath no need of 


the finful man. Eéclus. xv. 11, 12: 
Pious antiquity hath conftantly faid the fame, and‘ pro- 
ved it by fundry reafons, fome of which follow. If GOD 


be the author of fin, then; 


1. He is worfe than the devil, becaufe the devil doth 
only tempt and perfuade to fin, and his aétion may be re- 
fifted: but GOD doth will and procure it by a powerful 
and effeflual decree, which cannot be refifted. This‘ is 
Profper’s argument, who to fome, objeéting that by St. Aa- 


Jan's doftrine, when “ fathersdefile their own daughters, . 


“ feryvants 
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“« fervants murder their mafters, and men commit any hor, 


** rible villamies; it cometh to pafs becaufe GOD hath fo 


** decreed ;” anfwereth, that “ if this were laid to the de. 
* vil’s charge, he might clear himfelf of the imputation; 
“ becaufe though he be delighted with men’s fins, yet he 
*‘ doth not, he cannot compel them to fin. What a mad. 
“‘nefs therefore is it to impute that to GOD, which can- 
** not be juftly fathered upon the devil !” 

2. He cannot be a punif/her of fin; for none can july 
‘punifh thofe offences of which they are the authors. This 
is Profper’s argument too: “ It is againft reafon to fay, that 
“ he, who 1s the damner of the devil, would have any man 
** to be the devil’s fervant.” This reafon Fulgentius ufeth 
likewife: “ GOD 1s the avenger of that which he is not the 
“ author of.” Tertullian alfo before them hath faid, “ He 
“is not to be accounted the author of fin, who is the for- 
“‘ bidder, yea, and the condemner of it.” 

3. He cannot be GOD, becaufe he would not be juft, 
nor holy, nor the Judge of the world; all properties effen- 
tial to GOD. And this is St. Bafi’s reafon, who hath writ- 
ten a whole homily againft this wicked affertion, . “ It is 
* ail one,” faith he, “ to fay that GOD is the author of fin, 
“ and to fay he is not GOD.” 

I conclude, that the opinion, which chargeth the holy 
GOD with the fins of men, is neither good nor true. 

Indeed the writers that have defended it (P:/cator anda 
few more of the blunter fort excepted) have never faid direét- 
ly that GOD is the caufe of fin; yet have they delivered 
thofe things, from which it follows by neceflary confe- 
quence: for they fay, 

1. That as the decree of reprobation is abfolute, fo it is 
inevitable: thofe poor fouls which lie under it muft of ne- 
ceffity be dammed. “ It is,” faith Marlorat, ‘ a firm and 
“‘ flable truth, that the man whom GOD in his eternal 
“counfel hath rejeéted, though he do all the good works 
“ of the faints, cannot poffibly be faved.” 

g. That without fin this decree of reprobation cannot be 
juflly executed. “ GOD,” faith Pi/cator, “ did create men 
for 
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“ for this very purpofe, that they might fall ; for otherwife 
_* he could not have attained his principal ends.” He mean- 
eth, the manifeftation of his juftice in the damnation of re- 
probates, and of his mercy in the falvation of the. eleét. 
Maccovius faith the fame: “ If fin had not been, the mani- 
“ feftation of juftice and mercy (the damnation of reprobates) 
*“ had never been.” 

3. That therefore GOD decreed, that reprobates fhould 
unavoidably fin, and fin unto death, that his eternal ordi- 
nance might be executed, and they damned. “ We grant,” 
faith Zancheus, “* that reprobates are held fo faft under 
“ GOD’s almighty decree, that they cannot but fin and pe- 
“ rifh.”” <A litle after he faith, ‘* We doubt not, that there 
" Jieth upon reprobates, by the power of their unchangeable 
“ reprobation, a necellity of finning, yea, of finning unto 
“death, and confequenily of perifhing everlaftingly.” 

Calvin alfo faith, that ** reprobates are raifed up by the 
“ unfearchable judgment of GOD, to illuffrate his glory by 
“ their damnation.” I will end this with that of Psfcator : 
“ Reprobates are precifely appointed to this double evil, to 
* be punifhed everlaflingly, and to fin; and therefore to fin, 
“ that they might be juftly punifhed.” 

4. That as he hath immutably decreed, reprobates {hall 
live and die in fin; fo he procures their fins by his almighty 
hand, partly by withdrawing from them grace neceflary for 
the avoiding it, and partly by moving and inclining them by 
his irrefiftible workings on their hearts, to finful aétions. 
Calvin faith, that “ devils and reprobate men are not only 
“held faft in GOD’s fetters, fo as they cannot do what they 
“would, but are alfo urged and forced by GOD’s bridle 
“fad obfequia preftanda} to do as he would have them,” 
And in the next chapter thefe are his words: “ Men ha¥e 
’“ nothing in agitation, they bring*mothing into aétion, but 
*“ what GOD by his fecret direction hath ordered.” In 
thofe two chapters, that which he mainly aims at is, to fhew 
that GOD doth not only behave himfelf privatively in pro- 
curing the fins of men, but doth alfo put forth powerful and 
politive aéis in the bringing of them to pafs. And in his 
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fecond book, after le had faid, that GOD may be faid to 
harden men by fourfaking them, he putteth in another way, 
by which GOD hardeneth men, and that (he faith) cometh 
a great deal nearer to the proptiety of the fcripture phrafes , 
namely, by ftirring up their wills. GOD doth not only 
harden men by leaving them to themfelves, but ‘* by ap. 
“ pointing their counfels, ordering their deliberations, ftir. 
* ring up their wills, confirming their purpofes and endea. 
* vours, by the minifler of his anger, fatan.” 

The fum of all is; GOD, who from ail eternity appoint. 
ed many men to endlefs and unavoidable torments, decreed 
for the bringing about of their ruin, that they fhould with. 
out remedy live and die in a flate of fin: and what he thus 
decreed from everlafling, he doth moft powerfully effe in 
time, fo governing, over-ruling, and working upon the wills 
of reprobates, that they have no liberty or ability at all-of 
avoiding their fins, but muft of neceflity commit them. 

Thus they make GOD the author of fin, as will appear 
yet plainer by thefe following confiderations. 

i. It is ordinary to impute fin to thofe, who have not fo 
great an hand in it, as hath the Almighty by this opinion, 
For, * 

(1.) The devil is called a father of lyes, John viii. 44. 
and by the like reafon, of all other fins; and therefore je 
that committeth fin, is {aid to be of the devil, and to be achild 
of the devil, 1 John iii. 8, 10. And fin is called a work 
of the devil, which the Son of GOD appeared to deftroy, vet. 
8. And why is the devil fo called, but becaufe he doth allure 
men by inward fuggeftions, and outward temptations ? This 
is all he doth or can do. But GOD doth much more, if 
he neceflitate, and by his decree firft, and next by his pow- 
erful working in the fouls of men, determine their wills it- 
refiftibly, For to detgrmine is infinitely more, than barely 
to petfuade ; for as much as fin muft needs follow the deter- 
mination, but not the perfuafion of the will. GODzis 
therefore a truer caufe of fin, by this doftrine, than the 
devil. 


(2.) Wicked 
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(2.) Wicked men are efteemed authors of their own of- 
fences, becaufe they purpofe, choofe, and commit them, 
and are immediate agents therein. 

But GOD (by this opinion) doth more ; for he over-rul- 
eth the purpofes of men, and by an uncontroulable motion, 
proceeding from an immutable decree, carrieth all their de. 
iterations, refolutions, and a€tions, preécifely that very way, 
fo that they cannot choofe but do as they do, whatfoever 
they may think to the contrary. They have indeed a power 
in itfelf free to choofe what they refufe, or to refufe what 
they choofc ; to determine themfelves this way or that way, 
a liketh them beft : but they have nota free w/e of this their 

wer. GOD doth determine their will before it hath de- 
termined itfelf, andsgnaketh them do thofe aétions only, 
which his omnipotef@ will hath determined, and not which 
their wills have prefcribed. More properly, therefore, may 
GOD be called the author of thofe offences. 

(3.) Wicked counfellors, and they who allure and advife 
men to fin, are accounted of GOD and men to be the caufes 
of thofe fins, to which they are the perfuaders ; and are pu- 
nifhed for thofe mif-deeds, which others through their in- 
figations have committed. So Jezebel was reputed the 
murderer of Naboth, becaufe fhe counfelled and contrived 
the doing of it. But what is counfelling to forcing ? Evil 
tounfels may be refufed, ‘but an almighty power cannot be 
ififled. GOD therefore, that ufeth this (according to their 
doftrine) in the produétion of fins, is much more an author 
ofthem; than he that only ufeth the other. 

®. If we could find a king, that fo carried himfelf in 
procuring the ruin of any of his fubjeéts, as (by this opini- 
on) GOD doth in effeéting the damnation of reprobates, 
We would all charge hym with the ruin of thofe bis fubjeés. 
"Who would not abhor,” faith Moulin, “ a king fpeaking 
“thus : I will have this man hanged ; and that I may hang 
“him juftly, I will have him murder or fleal ? This king 
“(faith he) would not only make am innocent man mife. 
“table, but wicked too; and would punifh him for that 
“offence, of which himfelf is the caufe.” So Tiberius, 
- having 
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having a purpofe to put certain virgins to death, becaufe it 
was not lawful among the Romans to flrangle virgins, cau. 
fed them all to be detlowered by the hatigman, that fo they 
might be ftrangled. Who will not fay, that Tiberius was 
the principal author of the deflowering of thofe maids? In 
like manner (fay thefe) GOD hath a purpofe of putting mil. 
lions of men to the feeond death; but becaufe itis not law. 
ful for him, by reafon of his juftice, to put innocent men 
to death, he hath decreed that the devil fhall deflower them, 
that afterwards he may damn them. It followeth therefore, 
that GOD is the main caufe of thofe their fins. 

g. That GOD is the author of men’s falvation and con. 
verfion, all fides grant: and yet he doth no more in the 
procuring of them, than thefe men report him to do in the 
reprobates’ impenitency and damnation, The falvation and 
converfion of the eleg¢t (fay they) he hath ab/o/utely and an. 
tecedently, without the fore-fight of any defervings of theirs, 
refolved upon; and by irrefiltible means in their feveral 
generations, draweth them to repent, believe, and endure to 
the end, that fo they might be faved, and his abfolute de. 
cree accomplifhed. On the other fide, the damnation, the 
fins, and the final impenitency of reprobates, he hath of his 
will and pleafure peremptoray decreed :, this his decree he 
executeth, drawing them on by his unconquerable power 
from fin to fin, ull they have made up their meafure, and in 
the end fuffer that etegnal vengeance, which he had provid. 
ed for them. What difference is herein the courfe, which 
GOD taketh for the converfion and falvation of the eleét, 
and the obduration and damnation of reprobates? And 
therefore what hindereth, but that GOD may as truly be 
ftiled the author of the fins of the one, as of the conver- 
fion of the other? 

And thus it appears, that by abfolute reprobation GOD, 
is made to be the true caufe of men’s fins. 


] 
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BisHor Patricx’s Pidure of an Antinomian. 


E meet with a faith in the world, more gallant, 

fine and delicate, than the plain and homely belief 
defcribed in the bible. . A modifh and courtly faith it is, 
which fits fill, and yet fets you in the lap of Chiifl, It 
pafles under fo many names, that I cannot ftand to number 
them all. It is called a cafling of ourfelves upon Chrift, a re- 
lying on hes merits, a flrouding gurfclues under the rebes of 
his righteoufne/s: and though fametimes it is called a goung 
to him for /alvaton; there is this myflery in the bufineis, 
that you may go, and not go; you may go and yet ftand 
fill; you may caft yourfelf upon him, and not come to 
him; or if you take one little flep, and be at the pains to 
come to him, the work is done, and you need not follow 
him, It is indeed, a refiing, not a travelling grace. And 
fach a grand fecret there is in it, that a man may reft be- 
fore he ftir a foot; he may lean on Chrift, and approach 
no nearer him than he was before; he may lay hold on 
him, and yet remain at the greateft diflance from him. It 
will carry you to the end of your way, before you are at 
the beginning: the very firft ep of it, is to ftay yourfelf: 
the beginning of its motion, is to be at reft. Do you not 
fee a ftrange inchantment in it already? Is it not a magical 
operation, much beholden to ftrength of fancy, and the 
witchcraft of imagination? For my part, I fhould take 
myfelf to be in a bad condition, if 1 dealt in fuch dangerous 
charms, I would grant my enemies had caule to exclaim, 
if I flood chargéd with fuch incantations. There is no 
juggling fo artificial, whereby I could hope to hide the 
deceit, if I abufed the world with thefe impoflures, My 
own confcience, I mean, would inditt me, and pronounce 
my condemnation, though I think, it the greateft part of 
the men among us, were to be judges, I need not fear 
their fentence againft me. For the charm, I obferve, is 
fo powerful, and the fafcination of fuch pleafure, that the 
humbers are not to be told which are bewitched with it. 


The multitude goes in crouds in this wide road: the voice 
of 






































422 PICTURE OF AN ANTINOMIAN. 


of the people cries up this as the only way to heaven. Alf 
the lew@men in the wor!d are c@ftented well to take this 
journey, which may be finifhed in one ftep, and to run this” 
race, which may be accomplifhed in a breath, and for 
which the lait breath in their body may ferve as well as 
any elfe. There is no man but may thus lay hold of 
Chrifi; and having heard that this is faith, do what you 
can, it is not poffible to beat off his hands. . There js 
not a foul fo wicked but may thus apply to itfelf his right. 
eoufnefs, and fancy all its fins to be covered therewith, 
Ir is the fweeteft thing in the world to caft themfelves into 
his arms, and expe¢t not to go, but to be carried to heaven. 
They reft on him, and him only, for falvation. They reft 
on him fo entirely for it, that they are loth to ftir a foot 
to contribute any thing toward it. They would have him 
take all the honour of the bufinefs to himfelf, and are de. 
firous to do not fo much as one good aétion, but leave 
him to do all, and impute his doings to them. Thus 
they imagine themfelves to be the only advancers of fre 
grace: and they think there are none but they that fet 
the crown upon Chrift’s head. Such an admirable fub- 
tilty there is in this faith,-that they can ferve their own 
intereft by it, and yet feem all the while to be the bef 
fervants of Chrift, They can fulfil their own defires, and 
yet found aloud his glory. They can invade his rights 
as much as they lift; and yet are the only perfons that 
make it their care he fhould not be wronged. 

Nay, it makes men think that GOD is beholden to them, 
for being fo cautious as to give him nothing. He would 
not be fo much obliged, if they fhould endeavour to become 
better. The only qualification that they know of for his 
favours, is not to be qualified at all to receive them. He 
owes, it feems, much of glory to their want of virtue. If 
they fhould give him more than they do, he would have 
Jefs. To bring any thing to him, would be to rob him, and 
take away from him. His grace would lofe its name, if 
they fhould fludy to attain it. It would not be fo rich, if 
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they were not poor and beggarly iz all good works, And 
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to, be out of all danger of trufting to their own.rightcouf- 
nefs, they judge it the fureft courfe to have none at all. 

Thefe are the men who make the grace of GOD fo free, 
that he leaves nothing for himfelf. The riches of it is fo a- 
bundant towards them, that he gives away all his own mght. 
He makes fuch liberal grants to thefe favourites, that there 
remains nothing as a duty to him. He takes fuch great 
care of their pleafure, that he forgets his own ; and loves to 
let them have their will fo much, that he fuffers his own to be 
crofled for their fake. It is not he, it fhould feem, but 
they that rule the world. His will bends to their defires ; 
and fince they have no mind to be good, they have invent- 
ed a way that he may love them, though they continue bad. 
He fees them not in themfelves, but in a difguife, They 
do not appear in their own colours, but in another’s drefs. 
He doth not behold them naked, but covered in the robes 
of Chrift. . And though they have a world of fins, yet they 
think they are allto be hid, while he looks upon their gar- 
ments, and not uponthem. And indeed fo full. is his grace, 
that he can have no title to their obedience, but only their 
own gratitude, He holds his kingdom and authority, on- 
ly by their good will. If they do what he defires, it is their 
kindnefs, and more than they owe him. Since Chrift’s obe- 
dience is perfonally imputed to them, he cannot in juftice 
require any at their hands. Since he hath performed the 
law in their ftead, and made his righteoufnefs theirs, he 
cannot expect that they fhould perform it too, nor exact 
any righteoufnefs of their own, for this would be to demand 
the fame debt twice; and to call for the payment of a bond, 
which hath been already fatisfied. In fine, he can claim 
nothing as his due, but muft be content with that which 
they will give him: and it is the fafeft way to give him lit- 
tle or nothing, left they fhould at all abate of the freenefs 
of what he is to give. 

1 hope your fouls will never enter into this fecret, nor 
fallow the Antimonians in thofe groundlefs fancies. But 
you.will rather put to your hands, to pull down that idol of 
faith, which hath been fet up with f¢ much devotion and, 
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-religioufly worfhipped among us : that dead image of faith, 
which fo many have adored, trufted in, and perifhed. 

Let me befeech you, as you love your fouls, to be fol. 
~Jowers of faithful Abraham. Remember that fuch as he 
was, fuch muft you be, if you hope to inherit the land of 
promife ; and that in his example, you meet with nothing 
earlier than this, that by fazth, when he was called to go 
out into a place which he fhould afterwards receive Sor an in- 
heritance, he obeyed, and went out, not knowing whither he 
went. This wasthe firft thing wherein his faith employed 
itfelf, and the laft was like unto it. For when he was tti- 
ed by GOD, he offered up his only begotten fon, who was 
to be the heir of that inheritance which was promifed to 
him. ‘From this aétive faith, no doubt, it is that he and all 
_ good chriftians are called faithful, and not for a lazy te 
cumbency on Chrift. If this were fufficient to make a per- 
fon of that denomination, then we need no better charac: 
ter of a farthful fervant or fleward (which ‘the holy wri- 
' tings fometimes mention) than fuch a one as follows. He 
is a perfon that relies upon his Mafter’s merit ; and deperids 
only on the worth and fufficiency of his Lord. He trufls 
in his goodnefs for a pardon of all liis faults, and hopes he 
will eftéem him a good fervant, becaufe he is a gocd mal- 
ter. He leans upon his arm, and clafps faft about him, 
and refolves not to let him go till he hath paid him his wa 
ges. He embraces him kindly, and hopes he will account 
him righteous, becaufe he is fo himfelf. ‘And, in one 
“word, he applies to himfelf all the good works that his 
mafter hath performed, and prays to be excufed if he doth 
not his bufinefs, becaufe his Lord can do it better. Would 
you be content to be thus ferved ? Do not imagine, then, 
that GOD will be ferved after this fafhion ; or that: fuch 
an ill-favoured notion as this, is the beft that can be found, 
to compofe the definition of a true believer. But firlt do 
all that you can, and then acknowledge yourfelf to be an 
unprofitable fervant. Let it be your care to follow your 
work, arid then tely only upon the goodnefs of our Lovd 


to give you a reward. Be fure that you be inwardly rig 
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aeous, and then no doubt the righteoufnefs of Chrift will 
procure acceptance, and bring you to that happinels which 
you can no ways deferve. 
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On 1 JOHN il. 3, 4 


find hereby we do know that we know him, if we keep his 
commandments. 

He that faith, I know him, and keepeth not his commands 
ments, 18 a liar, and the truth ts not in him. 


E, have much inquiry concerning knowledge. The 
fons of ddam are now as bufy as ever himfelf was, 
about the tree of knowledge of good and evil, fhaking the 
boughs of it, and fcrambling for the fruit; whilft mapy are 
too unmindful of the éree of life. And though there be now 
ho cherubim with their flaming fwords to fright men off 
from it; yet the way that leads to it feems to be folitary and 
untrodden. There are many that {peak of new difcoveries 
of truth, of dawnings of gofpel-light ; and no queftion but 
GOD hath referved much of this for the very evening and 
fun-fet of the world ; for tn the latter days knowledge fhall be 
imcreafed : but yet 1 with we could at the fame time fee that 
tay-dawn which the apoftle {peaks of, and that day-/lar are/e 
ia men's hearts. 1 with, whilft we talk of Aght, and difpute 
about truth, we could walk more as children of the light. 
For if St. John’s rule be good, that no man truly knows 
Chrift but he that heepeth his commandments; it is much to 
be fufpe@ed, that many of us who pretend to light, have 
thick darknefs within over{preading our fouls. 
-~There are now many large volumes written concerning 
Chrift, thoufands of controverfies difcuffed, infinite problems 
determined concerning his Divinity, humanity, union of both 
3H together, 
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together, and what not ? So that our bookifh chrifians, that 
have all their religion in writings and papers, think they are 
now completely furnifhed with all kind of knowledge, con. 
cerning Chrift; and when they fee all their leaves lying 
about them, they think they have a goodly ftock of know. 
ledge and truth, and cannot poflibly mifs of the way to hea. 
ven; as if religion were nothing but a little dook-crafi, a 
mere pafrrfhi/l. 

But il the apoftle’s rule here be good, we muft not judge 
of our knowledge of Chrift by our {kill in books, but by our 
keeping.of his commandments. And that I fear will dif. 
cover many of us (notwithftanding all this light, which we 
boalt of) to have nothing but Egyptian darknefs within. 

The vulgar think they know Chrift enough out of their 
creeds, and.catechifms, and confeflions of faith : and if they 
have but a little acquainted themfelves with thefe, and like 
parrots have conned the words of them, they doubt not but 
they are fufficiently inftruéted in all the myfteries of the 
kingdom of heaven. Many of the more learned, if they 
can but: difpute about Chrift, imagine themfelves to be 
grown great proficients in the fchool of Chrift, 

The greateft part of the world, learned or unlearned, 
think that there is no need of purifying their hearts for 
the right knowledge of Chrift; but though their lives be ne- 
ver fo wicked, their hearts never fo foul, yet they may 
know Chrift fufficiently out of their fyftems and bodies of 
divinity ; although our Saviour prefcribeth his difciples ano- 
ther method to come to the knowledge of divine truths, 
by doing of GOD’s will. He that will do my Father's will, 
(faith he) fhall know of the doélrine whether it be of GOD. 
He is a-chriftian indeed, not that is only dook-taught, but 
that is GOD-taught; he that hath an wndlion from the He- 
ly One, that teacheth him all things ; he that hath the Spr 
rit of Chrift within him, which /earcheth out the deep things 
of GOD. 

Cold maxims and dry difputes could never yet. of them- 
felves beget the leaft glimpfe of true heavenly light, the leaf 
fap of faving knowledge in any heart. All this is but the 
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groping of a poor dark fpirit of a man after truth, to find 
it out with his own endeavours, and feel it with his own 
cold and benumbed hands. A painter that would draw a 
role, though he may flourifh fome likenefs of it in figure 
and colour, yet can never paint the fcent and fragrancy ; 
or if he would draw a flame, he cannot put heat into his 
eolours : he cannot mae his pencil drop a found. All the 
kill of cunning artizans cannot put a principle of life into 
a ftatne of their own making, neither are we able to inclole 
in words and letters, the lite, foul and effence of any fpiri- 
tual truths, and as it were to incorporate it in them. 

There sa fpirit in man that giveth wifdom ; and the infpr- 
ration of the Almighty giveth underflanding. But we thall 
not meet with this fpirit any where but in the way of obe- 
dience ; the knowledge of Chrift, and the keeping of his 
commandments, muft always go together, 

Hereby we know that we know him, if we keep his com- 
mandments. He that faith I know him, and kheepeth not his 
commandments, 1s a liar, and the truth ts not en him. 

T fhall not need to force any thing from thefe words: 
I hall only take notice of fome few obfervations which drop 
from them of their own accord, and then conclude with an 
application. 

Firlt then, If this be the right way of difcovering our 
knowledge of Chrift, viz. by our keeping his commandments ; 
then we may fafely draw conclufions concerning our flate 
ficm the conformity of our lives to the will of Chrif. 

Would we know whether we know Chrift aright, let 
us confider whether the life of Chrift be in us: he that hath 
not the life of Chrift in him, hath nothing but a fancy of 
Chrift, not the fubftance of him. He only that builds his 
houfe upon Chrift dwelling and living in his heart, duzideth 
it upon a rock; and when the floods come, and the winds 
blow, and the rains defcend and beat upon it, it fhall fland 
impregnable. But he that builds his comfort upen a per- 
fuafion that GOD from all eternity hath decreed him to 
life, and fecketh not for GOD really dwelling in his foul, 
builds upon a quickfand, which thal! fuddenly fink and be 
' {wallawed 
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fwallowed tip: His*hope fhall be cut off, and his tru hat 
be as a frider's web; he fhall lean upon his houje, but it Shalt 
not fland; ke fhall hold it faft, but it fhall not endure. 

We are no where commanded to pry into thefe fecrets, 
but to mare our calling and eledlion fure. We have no 
warrant in fcripture to peep into thefe hidden rolls and vo. 
lumes of etermity, and to perfuade ourfelves that we are 
elefted to everlalting happinefs before we fce the image of 
GOD ftamped uporour hearts. GOD’s everlafling decree 
is too dazzling an objeé for us to fet our eye upon.  Itis 
far eafier for us to look upon the rays of his goodnefs and ho. 
linefs, as they are reflected in our hearts, and there to read 
the mild and gentle charaéters of GOD’s love to us, in our 
Jove to him, and our hearty compliance to his heavenly 
will: as it is fafer for us if we would fee the fun, to look 
upon it here below in a pail of water, than to caft our eyes 
upon the body of the fun itfelf, which is too radiant for 
us, The beft affurance that any one can have of his imtereft 
in GOD, is doubtlefs the conformity of his foul to him, 
Thofe divine purpofes, whatfoever they be, are altogether 
unknowable by us, they lie wrapt up in everlaftirg dark- 
nefs, and covered ina deep aby{s: who is able to fathom 
tie bottom of them ? 

Let us not therefore make this our firft attempt towards 
GOD and religion, to perfuade ourfelves of thefe everlatt. 
ing decrees : for if at our firft flight we aim fo high, we thall 
but fcorch our wings, and be ftruck back with lightning, 
as thofe giants of old were, that would attempt to affault 
heaven. And indeed it is a moft gigantical eflay, to thruf 
ourfelves fo boldly into the lap of heaven; it is the prank 
of a Nimrod, of a mighty hunter, thus rudely to deal with 
GOD. The way to obtain a good affurance of our title to 
heaven is, not to climb up to xt by a ladder of our own per- 
fuafions, but to dig low by humility and felf-denial. And 
though this may feem to be the farthefl way about, yet 1n- 
deed it isthe neareft way to it. We muft, as fome of the 
Erecians peak, aftend downward, and dcfcend upward, if 
we would indeed come to heaven, or get a true perfuafion 
of our title to it, The 
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The moft triumphant confidetice of a chriftian rifeth fafe- 
ly on this low foundation. When our heart is once 
tuned into a conformity with the word of GOD; when 
we feel our will perfectly concur with his will, we hall 
then prefently perceive’a Spirit of Adoption within oure 
felves teaching us to cry, Abba, Father. _We thall not 
then care for peeping into thofe hidden records of eters 
nity, to fee whether our names be written there in golden 
charafiers: no, we fhall find a copy ef GOD’s thoughts 
concerning us, written in our breafts. There we may read 
the characters of his favour to us: there we may feel an in- 
ward fenfe of his love to us, flowing out of our unfeigned 
love tohim. And we thal] be more perfuaded of it, than 
if any of thofe winged watchmen above, that are privy to 
heaven’s fecrets fhould come and tell us, that they faw our 
names enrolled in thofe volumes of eternity. Whereas on 
the contrary, though we firive to perfuade ourfelves never 
fo confidently that GOD from all eternity hath ele&ed us 
to life and happinefs, if we yet entertain any iniquity with- 
in our hearts, do what we can, we fhall find many a cold 
qualm now and then feizing upon us at approaching dan- 
gers: and when death fhall grimly look us in the face, we 
fhall feel our fpirits faint away, though we firive to raife 
and recover them never fo much with the ffrong waters 
and agua-vite of our own ungrounded prefumptions. But 
a good confcience will be better toa chriftian, than health 
to his navel, or marrow to his bones; it will be an everlaft- 
ing cordial: it will be fofter than a bed of down, and he 
may fleep fecurely upon it in the midft of tempeftuous and 
taging feas. A good confcience is the beft looking-glafs 
of heaven; in which the foul may fee GOD’s thoughts 
and purpofes concerning it, as if fo many fhining ftars re- 
flefted to it. Hereby we hnow Chrift: hereby we know that 
Chrift loves us, if we keep his commandments. 

Secondly, If hereby we know that we know Chrift, by 
our keeping his commandments: then the knowledge of 
Chrift doth not confit merely in a few barren notions, in @ 
i ie of certain dry and faplefs opinions. | 
Chrift 
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Chrift came not into the world to fill our heads with 
mere {peculations; to kindle a fire of contentious difputes 
amongft us, and to warm our fpirits againft one another 
with angry and peevilh debates, whillt in the mean time 
our hearts remain all ice towards GOD. Chrtit came not 
to poffefs our brains with fome cold opinions that fend down 
nothing but a benumbing influence upon our hearts. He 
‘is the chriftian whofe heart beats with the trueft pulfe to. 
wards heaven: not he whofe head fpinneth out the fineft 
cobwebs. 

I with it were not the diftemper of our times, to make 
men folicitous about this and that fpeculation, which will 
not render them any thing better in their lives, or the 
liker unto GOD; whilft there is no care taken about heep- 
ing of Chrift’s commandments, and being renewed in our 
minds, according to the image of GOD, in righteoufnefs 
and truc holinefs. We fay, Lo, here zs Chrift; and, Lo, 
there 1s Chrift, in thefe and thefe opinions; whereas in truth 
Chrift is neither here, nor there, nor any where, but where 
the Spirit of Chrift, where the life of Chrift is. 

Do we not open and lock up heaven with the private key 
of this and that opinion? Do we not fuppofe that though 
a perfon obferve Chrift’s commandments never fo fincere- 
dy, and ferve GOD with faith and a pure confcience, 
yet becaufe he is not of our opinion, he hath not the right 
watch-word, he muft not pafs the guards into heaven? 
Do we not make this and that opinion, this and that out- 
ward form, to be the wedding-garment, and boldly fentence 
thofe to outer-darknefs that are not invefted therewith? 
Whereas every true chriftian finds the leaft dram of hearty 
affeétion towards GOD, to be more cordial and fovereign 
to his foul, than all the fpeculative notions and opinions in 
the world; and though he fludy alfo to inform his under- 
ftanding aright, and free his mind from all error and mif- 
apprehenfions; ‘yet it is nothing but the life of Chrift deep- 
ly rooted in his heart, which is the chymical elixir that he 
feeds upon. . He feels himfelf fafely anchored in GOD, 
though perhaps he is not acquainted with many of thole 
fubtilues 
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fubtilties which others make. the alpha and omega of their 
religion. Neither is he feared with thofe childith affright- 
ments, with which fome would force their private conceits 
upon hit : he is above the fuperflitious dreading of mere fpe- 
culative opinions, as well as the fuperftitious reverence of 
outward ceremonies : he cares not fo much for fubtilty as 
for foundnefs and health of mind. And indeed it is well 
fpoken by a noble philofopher, that wethout purity and vir- 
tue GOD 15 nothing but an empty name; {fo it is true here, 
that without Chriit’s commandments, without the life of Chrift 
dwelling in us, whatfoever opinion we entertain of him, 
Chrift is only named by us, he is not known. 

Knowledge indeed is a thing far more excellent than 
riches, outward pleafures, worldly dignities, or any thing 
elfe in the world befides holinefs and the conformity of our 
wills to the willof GOD: but yet our happinefs confifteth 
not in it, but in a certain divine temper and conititution 
of foul. 

But it is a piece of that corruption that runneth through 
human nature, that we prize truth more than goodnels, aud 
knowledge more than holinefs. We think it a gallant thing 
to be fluttering up to heaven with our wings of knowledge: 
whereas the higheft myflery of a divine life here, and of per- 
fet happinefs hereafter, confifteth in nothing but mere obe- 
dience to the divine will. Happinels is nothing but that 
inward {weet delight that arifes from the harmonious agree- 
ment between our wills and GOD’s will. 

There is nothing in the whole world able to do us good 
or hurt, but GOD and our own will: neither riches nor 
poverty, nor difgrace, nor honour, nor life, nor death, nor 
angels, nor devils: but willing and not willing as we ought. 
Should hell itfelf caft all its fiery darts againft us, if our will 
be right, if it be informed by the divine will, they can do 
us no hurt ; we have then (if I may fo fpeak) an inchanted 
fhield, that is impenetrable and will bear off all. GOD will 
not hurt us, and hell cannot hurt us, if we will nothing but 
what GOD wills. Nay, then we are aéted by GOD him- 
felf, and the whole Divinity floweth in upon us: and when 
we 
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we have cafhiered this felf-will of ours, which did but fhackla 
and confine our fouls; our wills fhall then become truly free, 
being widened and enlarged to the extent of GOD’s own 
will. Hereby we know that we know Chrift indecd, not by 
our {peculative opinions concerning him, but dy our heeping 
of hts commandments. 

Thirdly, If hereby we are to judge whether we truly /noy 
Chrift by our keefang his commandments; {fo that he that faith 
he knoweth him and keepeth not his commandments, ts a har; 
then, z¢ was not the defign of the gofpel, to give the world an 
andulgence to fin, upon what pretence foever. 

But we are too prone to make fuch mifconftrution of it; 
as ii GOD had intended nothing elfe in it, but to dandle 
our corrupt nature, and contrive a {mooth and ealy way for 
us to come to happinefs, without the toilfome labour of fub. 
duing our finful affettions: as if the gofpel were nothing 
elfe but a declaration to the world, of GOD’s engaging his 
affections from all eternity on fome particular perfons in 
fuch a manner, as that he would refolve to love them and 
dearly embrace them, though he never made them partakers 
of his image, in righteoufnefs and true holinefs : and though 
they fhould remain woder the power of all their fins, yet they 
fhould fiili continue his defoved ones, and he would netwith- 
ftanding at laft bring them to heaven. 

And indeed nothing is more ordinary than for us to fhape 
oui fuch monftrous notions of GOD unto ourfelves, by look- 
ing upon him through the coloured medium of our own cot: 
rupt hearts. And therefore becaufe we can fondly love and 
hate, and fometimes hug, the very vices of thofe to whom 
our affeétions are engaged, we are ready to fhape out a 
deity like ourfelves, andto fafhion out fuch a god, as will, 
in Chrift at leaft, hug the very wickednefs of the world; 
and in thofe that be once his own, by I know not what fond 
affe€tion, connive at their very fins, fo that they fhall not 
make the leaft breach betwixt himfelf and them. But there 
is no fuch god as this any where in the world, but only 
in fome men’s falfe imaginations, who know not all this 


/ while, that they look upon themfelves inflead of GOD, and 
make 
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make’ an idol of themfelves, which they worfhip for him, 
being fo full of themfelves that whatfoever they fee rode 
gbout them, even GOD himfelf, they colour with their own 


But GOD will ever dwell in fpotlefs light, howfoever 
we paint him and disfigure him here below; he will stil 
be circled about with his own rays of unftained andumma- 
culate glory. And though the gofpel be not GOD as he is 
in his own brightnefs, but GOD veiled and maiked to us; 
GOD in a ftate of humtbiation and condelcent, as the fun 
ina rainbow ; yet it 1s nothing elfe but a clear and un{pot- 
ted mirror of divine holinefs, goodnefs, purity ; in which 
attributes lies the very life andeffence of GOD himfelf. The 
gofpel 1s nothing elfe but GOD defcending into the world in 
dur form and converfing with us in our likenefs, that he 
might allure and draw us up to himfelf, and make us parta- 
kers of his divine form: (as Athanafius {peaks) GOD wasthere- 
fore tncarnat?d and made man, that he might defy us, that 
is, (as St. Peter exprefleth it) make us partakers of the di- 
wine nature. Now, I fay, the very proper charatter and ef- 
fential tinélure of GOD himfelf is nothing elfe but goodnefs. 
Nay, I may be bold to add, that GOD is therefore GOD, 
becanfe he is the higheit and mott perfeét good ; and good is 
not there!ore good, becaufe GOD out of an arbitrary will of 
his would band it fo. Whatfoever GOD doth inthe world, 
hedoth it as Tuitable to the higheft goodnefs ; the idea and 
faireft copy of which is his own effence. 

That I may come nearer to the thing in hand: GOD, 
who is abfolute goodnefs, cannot love any of his creatures 
and take pleafure in them, without beftowing a communi- 
cation of his goodnefs and likenefs upon them. GOD can. 
not make a gofpel, to promife men life and happinefs here- 
after, without being regenerated and made partakers of his 
holinefs. As foon may heaven and hell be reconciled to- 
gether, as COD can be fondly indulgent to: any. fin, in 
Whomfoever it be. As foon may light and-darknefs, be 
elpoufed together, and midnight be married to thenoon-davs 
GOD be joined ina league of friendthip to any wicked foul. 
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The great defign of GOD in the go{pel is, to clear up 
this mult of fia and corruption which we are furrounded 


wiih, and to bring up his creatures out of the /hadow of 


death, to the regzoa of light above, the land of truth and 
holinels. The great myitery ot the gofpel is to eflablifha 
GOD.like frame and difpofition of fpirit, which confills in 
righieoulnels and true holinefs, in the hearts of men. And 
Curift, who 1s the great and mighty Saviour, came on pur. 
pofe into the world, not only to fave from fire and brim. 
fione, but alfo to fave us from our fas. Chrift hath theres 
fore made an expiation of our fins by his death upon the 
crols, that we being thus dz/evered out of the hands of thele 
our greaiell enemies, might forve GOD without fear, 10 hol 
nefs and righteoufne/s before him all the days of our life. The 
end of the whole golpel is, not only to cover fin by f{preading 
the purple robe of Chrift’s death and fuffering over it, but 
io convey a powerful and mighty fpwit of holinefs, to 
cleanfe us and tree us from it. And this is a greater grace 
than the former, which itill go both together in the gofpel; 
the free pardon of fin in the blood of Chrift ; and the deliver. 
ing us from fin, by the {pirit of Chrift dwelling in our 
hearts. 

Our Saviour Chrifl carne (as John the Baptif? tells us) 
with a fan in his hand, that he mht throughly purge his 
floor, and gather his wheat into his garner: and to burn wp 
the chaff with unguenchable fire. He came (as the a 
Malachi lays) like a refiner’s frre, and leke fuller’s foap st : 
fit asa refiner and purifier of flver, and to purify all te 
fons of Lev, and purge them as gold and filver, that they 
may off r unto the Lord an offering in righizoufne/s. 

The frft Adam, as ahe feripture tells us, brought ina 
real defilement, which, like a loathfome leprofy, hath over- 

fpread ail mankind: and therefore ¢he fecond . ddam mutt real- 

ly convey fuck en ummorta! feed of grace into the hearts of 
true believers, as may prevail fill more and more in them, 
till itive at lait quite wronght out that poifon of the ferpent. 

And cannot GOD fave us from our fins? Have the fiends 
of darknels then, thefe poor forlorn fpirits, that are fetter 
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ed and chained up in the chains of their own wickednefs, 
any ftrength to withftand the force of infinite goodne/s, which 
js infinite power? Or do they not rather fkulk in holes of 
darknefs, and fly like bats and owls, before the approach- 
ing’ beams of this Sun of righteoufnefs ? Is GOD powerful 
to kill and to deftroy, to damn and to torment ? And is he 
not powerful to fave? Nay, it is the fweeteil flower in all 
the garland of his attributes, it 1s the diadem of his crown 
af glory, that he 1s meghty to fuve: and this is far more 
magnificent for him, than to be ftiled mighty to deftray. 
For that, except it be in a way of juflice, fpeaks no 
power at all, but mere impotency ; for the root of all power 
1s goocnels, 

Or muft we fay, laftly, that GOD indeed is able to ref- 
cue us out of the power of fin and fatan, when we figh and 
groan towards him ; but yet fometimes, to exercife his ab- 
folute authority, his uncontroulable dominion, he delights 
father in plunging wretched fouls down into infernal night 
and everlafling darknefs ? What fhall we then make the 
GOD of the whole world? Nothing but a cruel and dread- 
ful Erinnys, with curled fiery /nakes about his head, and fire- 
brands in his hands, thus governing the world, Surely this 
will make us either fecretly think that there is no GOD at all 
mthe world, if he muft needs be fuch, or elfe to wifh heartily 
there were none. But doubtlefs GOD will at laft confute 
althefe our mifapprehenfions of him; he will unmafk our 
hypocritical pretences, and clearly caft the fhame of all our 
finful deficiencies upon ourfelves, and vindicate his own 
glory from receiving the leaft flain or blemith by them. In 
the mean time, let us know that the gofpel now requireth far 
more of us than the law did; for it requireth a mew creature; 
Qdivine nature; Chrift formed in us: but yet withal it be- 
foweth a quickening {pirit, an enlivening power, to enable 
ueto exprefs that whichis required. Whofoever therefore 
tmly knows Chrift, the fame alfo heepeth his commandments. 
But he that fa:th I know him, and keepeth not his command- 
ments, 1s a liar, and the truth 15 not in him. 
; I have 
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I have now done with the firft part of my difcourfe, con. 
cerning thefe obfervations, which arife naturally from the 
words. I thall, in the next place, proceed to make fome 
application of them. 

Now therefore, let us confider whether we know Chrift 
indeed: not by our acquaintance with the fyflems and mo. 
dels of divinity, nor by our fkill in books: but by eur keep. 
ing of Chrift’s commandments. Books can but reprefent 
fpiritual objects to our underflandings ; which yet we can 
never fee in their own true colour and proportion, until we 
have a divine hght w ithin, to irradiate and fhine upon them, 
Though there be never fuch excellent truths concerning 
Chrift and his gofpel fet down in words; yet they will be 
but unknown charaéters to us, until we have a living Spirit 
within us that can decypher them; until the fame Spit, 
by fecret whifpers in our hearts, comment upon them, which 
did at firft indite them. There are many that underfland 
the Grech and Hebrew of the fcripture, that never underflood 
the language of the Spirit. 

The lite of divine truths is better expreffed in a€tions than 
in words: words are nothing but dead refemblances and 
piétures of thofe truths which live and breathe in actions; 
and the kingdom of GOD (as the apoftle fpeaketh) con//leth 
not in word, but in lite and power. Let us not then oni 
talk and difpute of Chrift, and fo meafure our knowledgeel 
him by our Words ; ; but let us thew our knowledge connell- 
ed with our hives and aétions; let us realiy manifelt that we 
are Chrift’s fheep indeed, that we are his difciples, by that 
holinefs which we wear, and by the fruits that we daily 
yield in our tives and converfations; for herein (faith Chrift) 
25 my Father glorified, that ye bear much fruit; Jo frail ye 
be my difcrs ples. 

Letus not judge of our knowing Chrift by our unground. 
ed periuafions that Chrift from all eternity hath loved us, 
and given himfelf particularly for us, without the conformity 
of our lives to Chrifl’s commandments: without the real 
partaking of the image of Chrifl in our hearts. The great 
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myftery of the gofpel doth not lie only in Chrift without us 
{though we muft know alfo what he hath done for us) but 
the very pith and kernel of it confifls of Chrift inwardly 
formed in our hearts. 

Nothing is truly ours but what lives in our fpirits. Sal- 
vation itfelf cannot fave us as long as it is only without us; 
no more than health can cure us, and make us found, when 
jt is not within us, but fomewhere at a diflance from us; 
no more than arts and {ciences, whilft they he only in books 
and papers without us, can make us learned. Though the 
gofpel be a fovereign and medicinal thing in itfeif, yet the 
mere knowing and believing of the hiftory of it will do us 
no good: we can receive no virtue from it, till it be in- 
wardly digefted in our fouls; till it be made ours, and be- 
come a living thing in our hearts. 

Allthat Chrift did for us, in the fleth, when he was here up- 
onearth, will not fave us from our fins, untefs by his Spirit 
he dwell within us.. It will not avail us that he was born 
of a virgin, unlefs the power of the Moft High overfhadow 
our hearts, and beget him there hkewife. It will not pro- 
fit us that he died upon the crofs for us, unlefs we be dep- 
tized into his death, by the mortification of all our fins; unlefs 
the old man of fin be crucified in our hearts, Chrift indeed 
hath made an expiation for our fins, and the blood of Chrift 
i the only fovereign balfam to free us from the guilt of 
them; but yet befides the /prinkling of the blood of Chrift 
upon us, we muit be mace partakers alfo of his Spirit. 
Chrift came into the world, as well to redeem us from the 
power of our fins, as to free us from the guilt of them. 
You know (faith St. John) that he was manifefted to take 
away our fins; whofoever therefore abideth in him, finneth 
not; whofoever finneth, hath not feen or known him. Lo 
the end of Chrift’s coming into the world; Lo a defign wor- 
thy of GOD mantfefted in the flefh. 

Chrift did not take al! thofe pains, to lay afide his robes 
of glory, and to undergo a reproachful life, and at Jaft to 
be abandoned to a fhameful death; he did not do all 
this merely to bring a notion into the world, without the 
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mending and reforming of the world: fo that men fhould til] 
be.under the power of the prince of darknefs: only they 
fhould not be thought fo; they fhould fiill remain as full 
of all the filthy fores of fin and corruption as before; on. 
ly, they fhould be accounted whole! Surely Chnift did not 
undergo all! this to fo little purpofe : he would not take all 
this pains for us, that he might be able at laft to put into our 
hands nothing but a blank. He was with child, +e was wa 
pain and travail, and hath he brought forth nothing but 
wind? hath he been cehvered ef the eafl-wina? Is the 
great defign that was fo long carried on in ihe womb of e, 





ternity, now proved abortive, or elfe nothing but a mere 
windy birth? No furely; the end of the gofpel is //e and 
perfection, ‘us a diene nature, ‘us a godlike {rame and dif. 
poftion of fpirit, *us to make us partakers of the zmc ge of 
GOD, in righieoufnefs and true holinefs, without which 
falvation itfelf were but a notion. 

Holinefs is the beft thing that GOD himfelf can beflow 
upon us, either in this world or the world to come. True 
evangelical holinefs, that is, Chri/_formed in the hearts of 
believers, is the very guintefience of the gofpel. But many 
of us are like thofe children, whofe flomachs are fo vitiated, 
that they think afhes, coal, mud-wall, or any fuch trah, 
more pleafant than the moft whclefome food ; fuch fickly 
appetites have we about {piritual things, that hanker after | 
know not what vain fhews of happinefs, whilft in the mean 
time we negleé& that which is the only true food of our 
fouls, that is able to nourifh them up to ewerlafling life. 

I mean by holinefs, nothing elfe but GOD ftamped and 
printed on the foul. And we may pleafe ourfelves with 
what conceits we pleafe; but fo long as we are void of 
this, we do but dream of heaven and | know not what fond 
paradife, we do but blow up and down an airy bubble of 
our own fancies, which rifeth out of the froth of our vain: 
hearts; we do but court a painted heaven, and woo happl- 
nefs in a pi€ture, whilft in the mean time, a true and real 
hell will fuck our fouls into it, and make us fenfible of 
a folid woe, and fubftantial mifery. 

Are 
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Are there not many of us, that pretend much to Chrif, 
that are plainly in our lives as proud, ambitious, vain-glo- 
rious as any others ? Are not many of us as much under the 
power of unruly paffions ; as cruel, revengeful, malicious, 
cenforious as others ? That have our minds as deeply engag- 
ed in the world, and as much enflaved to riches, gain, pro- 
fit, thofe great admired deities of the fons of men, and our 
fouls as much overwhelmed and funk with the cares of this 
life? Do not many of us give ourfelves to the pleafures of 
the flefh, and, though not without remorfe of con{cience, 
yet every now and then fecretly foak ourfelves in them ? 
Are there not many of us that have as deep a fhare in in- 
juice and oppreflion, zn vexing the fatherl:/s and the wt- 
dows ? 1 with it may not prove fome of our cafes at the laft 
day, to ufe fuch pleas as thefe unto Chrift in our behalf: 
Lord, I have prophefied in thy name; 1 have preached many 
a zealous fermon for thee; I have kept many a long faft: 
have been very a€tive for thy caufe; nay, I never made any 
qieftion but that my name was written in the book of life: 
when yet, alas! we fhall receive no other return from Chrilt 
but this, J Anow you not, depart from me, ye workers of 
iniquity. Yam fure there are too many of us, that have 
long pretended to Chrift, who make little or no progrefs in 
true chriftianity, that 1s, holinefs of life; that ever hang 
hovering in a twilight of grace, and never ferioufly put our- 
elves forward into clear day-light, but efteem the glimmer- 
ing crepufculum which we are in, and like that faint twilight 
better than broad, open day: whereas, the path of the juft 
(asthe wife man fpeaks) ts as the /hining light, that fhineth 
more and more unto the perfe@ day. 1 am fure there are 
many of us that are perfeét dwarfs in our {piritual flature, 
ike thofe /il/y women (that St. Paul {peaks of) laden with 
fins, and led away with divers lufts, that are ever learning, 
and never able to come to the knowledge of the truth; that are 
hot one jot taller in chriftianity than we were many years 
ago; but have ftill as fickly, crazy, and unfound a temper 
of foul, as we had long before. 


Indeed 
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Indeed we feem to do fomething :; we are always moving 
and lifting at the ftone of corruption that lies upon our hearts, 
but yet we never ftir it notwithitanding, or at leaft never 
roll it off from us. We are fometimes a little troubled with 
the guili of our fins, and then we think we muft thruft our 
lufts out of our hearts ; but afterwards, we {prinkle ourfelves 
over with, | know not what, Ao/y water, and fo are content. 
ed to let them flill abide quietly within us. We de every 
day truly confefs the fame fins, and pray againft them; and 
yet ftill commit them as much as ever, and lie as deeply 
under the power of them. We have the fame water to 
pump out in every prayer, and {till we let the fame leak in 
upon us again. We makea great deal of noife, and raifea 
great deal of duft with our feet, but we do not move from 
off the ground on which we flood; we do not go forward 
at all: or if we do fometimes make a little progrefs, we. 
quickly lofe again the ground which we had gained: as.il 
religion were nothing elfe but a dancing up and down up. 
on the fame piece of ground, and making feveral motions 
and frifkings on it; and not a fober journeying and travel. 
ling onwards to fome certain place, We do and undo, We 
weave fometumes a wd of holine/s, but then we let our luis 
come and undo and unravel all again. Like Su/yphus im 
the fabie, we roll up a mighty fiene with much ado, {weat- 
ing and tugging up the hill, and then we let it go and tum 
ble down again to the bottom: and this is our conftant works 

What is it that thus cheats and gulls us out of our reh- 
gion ? that make us thus conflantly tread the fame ring and 
circle of duties, where we make no progrefs at all forwards; 
and the farther we go, are {till never the nearer to ouf 
journey’s end? What is it that thus ftarves ow religion, 


and makes it look like thofe 4:ne in Pharaoh's dream, tll-far 


voured and lean-fi-fhed, that it hath no colour in its face, 


no blood in its veins, no life or heat in all its members?, 
What is it that thus be-dwarfs us in our chriilianity ? What, 


low, fordid, unworthy principles do we aét by, that they 


hinder our growth, and make us fland at a flay, and keep: 
us'always at the very porch and entrance where we firfl bes 


gall ? 
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n? Isita fleepy, fluggifh conceit, that it is enough for 
us, if we be but once ina flate of grace ; if we have but once 
ftepped over the threfhold, ‘we need not take fo great pains 
to travel any farther ? Oris it another damping, choaking, 
filling opinion, that Chrift hath done all for us already wesh- 
gut us, and nothing need more be done within us? No 
matter how wicked we are in ourfelves, for we have holi- 
nefs without us; no matter how fickly and difeafed our 
fouls are within, for they have health without them. Why 
may we not as well be fatished and contenied to have hap- 
pinels without us to al] eternity, and fo ourfelves for ever 
continue miferable ? Lettle children, let no man deceive you: 
he that doth righteoufne/s 1s righteous, but he that committeth 
fin is of the devil. Let us not only talk and difpute of Chriff, 
but let us indeed put on the Lord Zefus Chrift. Having thofe 
great and precious promtfes, which he hath given us, let us 
rive to be made partakers of the divine nature, efcaping 
the corruption that ts in th: world through luft ; and being 
begotten again to a lively hope of enjoying Chirift hereafter, 
et us purify ourfelves as he is pure. 

Let us exprefs a fweet harmonious affeétion in thefe jar- 
ring times: that fo, if it be poffible, we may tune the 
world into better mufic. Efpecially in matters of religion, 
let us ftrive with all meeknefs to inftruét and convince one 
another. Let us endeavour to promote the gofpel of peace: 
the dove-like gofpel, with a dove-like fpirit. This was the 
way by which the gofpel was at firft propagated in the world: 
Chrift did not cry or lift up his vorce in the fireets s @ 
brufed reed he did not break, and the Jmoaking flax he did 
not quench; and yet he brought forth judgment unto vido- 
ty. He whifpered the gofpel to us from mount Sion, ina 
fill voice ; and yet the found thereof went out quickly 
throughout all the earth. The gofpel at frft came down 
upon the world gently and foftly, like the dew upon 
Gideon's fleece ; and yet it quickly foaked quite through it: 
and doubtlefs this is ftill the moft effe€tual way to promote 
itfarther. Swectnefs or ingenuoufnefs will more command 
men’s minds, than paffion, fournefs and feverity : as the foft 
gk pillow 
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pillow fooner breaks the flint than the hardeft marble, let 
us follow truth in love ; and of the two indeed, be content. 
ed rather to mifs in the conveying of a f{peculative truth, 
than to part with love. When we would convince men of 
any error by the ftrength of truth, let us withal pour the 
{weet balm of love upon their heads. Truth and love are 
two of the moit powerful things in the world; and when they 
both go together, they cannot eafily be withftood. The 
golden beams of truth, and the filken cords of love, twifled 
together, will draw men on with a fweet violence whether 
they will or no. 

Let us take heed we do not fometimes call that zeal for 
GOD and his gofpel, which is nothing but our own tem. 
peftuous and flormy paffion. True zeal is a fweet, heaven- 
ly and gentle flame, which makes us a€tive for GOD, but 
always within the {phere of love. It never calls for fire from 
heaven to confume thofe that differ from us in their appre- 
henfions. . It is like that kind lightning that melts the fword 
within, but fingeth not the feabbard: it ftrives to fave the 
foul, but hurteth not the body. True zeal is a loving thing, 
and makes us always attive to edification, and not to de- 
ftruétion. .If we keep the fire of zeal within the chimney, 
in its own proper place, it never doth any hurt; it only 
warmeth, quickeneth, and enliveneth us: but if once we 
let it break out, and catch hold of the thatch of our fleth, 
and kindle our corrupt nature, it is no longer zeal, it is no 
heavenly fire, it is a moft deftru€tive and devouring thing. 
True zeal is a foft and gentle flame, that will not fcorch one’s 
hand ; it is no predatory or voracious thing. But carnal and 
flethly zeal is like the fpirit of gunpowder [et on fire, that 
tears and blows up all that fland before it. To conclude, we 
may learn what kind of zeal it is that we fhould make ule 
of in promoting the gofpel, by an emblem of GOD’s own 
giving in the {cripure, even thofe fiery tongues, that upon 
‘the day of Pentecoft fat upon the apoftles: which furely 
were harmlefs flames, for we cannot read that they did 
-any hurt, or that they did fo much as finge a hair of thei 
heads, 
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Iwill fhut up this with that of the apoftle; Let us heep 
the untty of the Sprrit in tne bond of peace. Let this foft 
and filken knot of love tie our hearts to; gather, though our 
heads and apprehenfions cannot meet. “Our zeal, if it be 
heaveuly, if it be true veftal fire kindled from above, will 
got delight to tarry here below, burning up the ftraw and 
fubble, and fuch combulftible things, and fending up no- 
thing but grofs earthly fumes to heaven ; but it will rife up, 
seiurn back pure as it came down, and will be ever ftriving 
to carry up men’s hearts to GOD along with it. It will be 
only occupied about the promoting of thofe things which 
are unqueltionably good: and when it moves in the irafci- 
bie way, it will quarrel with nothing but fin. Here let our 
weal bufy and exercife itfelf, every one of us beginning firft 
at our own hearts. Let us be more zealous than ever we 
have yet been in fighting againft, and pulling down, the 
firong holds of fin and fatin in our hearts. Here let us ex- 
ercife all our courage, and refolution, and manhood, and 
magnanimity. 

Let us trufi in the almighty arm of our GOD, and 
doubt not but he will as well deliver us from the power of 
fia in our hearts, as preferve us from the wrath to come. 
Let us go out againft thefe uncircumcifed Phiftfiines, 1 mean 
our fins, not with fhield or fpear, not in any confidence of 
our own ftrength, but in the name of the Lord of hofts, and 
we {hall prevail, we fhall overcome them : for greater ts he 
that 15 in us, than he thatisin them. The eternaf GOD ts our 
tefug?, and undzrneath are the everlafting Arms; he fhall 
thrujt out the/e enemies before us, and he fhall fay, Deftroy 
them. 

There are fome that difhearten us in this fpiritual war- 
fare, and would make us let our weapons fall out of our 
hands, by working in us a defpair of vi€tory. There are 


fome evil fpies, that weaken the hands and hearts of the chil- 
dren of Jrael, and bring an ill report upon that land that 
‘We are to conquer, telling of nothing but firange giants, the 


Jons of Anak there, that we fhall never be able to overcome. 
The Amalahites (fay they) dwell in the foutt; the Hittites 
*bufites, 




























































fevfiies, Amorites, in the mountains; cnd-the Cinannsle; b 
the fea-coaft: huge armies of tell invincible jufis: we fiall 
mever te able to go againft thes peopl : we fhall never be able 
to prevati againft our corruptions. Eearken not unto them, 
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but hear what Caizhb and Joflua fay, Lt us £9 up at onte, 
and poff /s ut, for we are atle lo curcome tiem; nov b¥ ovr 
own irength, but by the power of the Lord of Hofts. Théve 
are indeed fons of Anak there, there are mighty giant-lihe 
dujts that we are to grapple with ; nay, there are principali- 
tics and powers too that we are to oppofe: but the great 
Adwhael, the captua of the Lord's hoff, 1s with us; he com- 
mands in chief for us, and we need not be difn aved. Un- 
cerfta ud therefore this day, that the Lord thy GOD 15 he which 
goeth before thee as a confuming fire ; he fuall def roy thefe 
enemies, and tring them down before thy face. Ui thou wilt 
be faithful unto him, and put thy truft in him, cs the fre 
confumeth the flutlie, and as the flame burneth up the ch f: 
fo will he defiroy thy lufis in thee: their root fall be rei- 
tenn fs, and ther bleffom fhall go up as the duft. 

But lef there fhovld vet hsiply remain any prejudice 
againft that which I have all this while heartily commend- 
ed to you, true holinefs, and the he-ping of Chrifi’s commatd- 
ments, as if it were a legal and a fervile thing, that would 
fubje& us to a flate of bondage: I muft needs here adda 
word or two, either for the prevention or removal of it. I 
do not therefore mean by holinefs, the mere performance of 
the outward duties of relizioa, coldly atted over as a tah; 
or our tabitual prayings, hearings, faflings, multuplied one 
upon another (though thefe are ; ul good, zs fubfervient ta 
higher end:) but 1 mean an inward foul and principle of 
divine hfe that fpirite:h all thefe, that enliveneth and quick- 
eneth the dead carcafe of ajl ourward performances whatfo- 
ever. ~I1 do not here urge the dead law of ovtward works, 
which indeed, if it be alone, fubjedis us to a flate of bon- 

dage ; but the inward law of the gofpel, the Jew of the Spi- 
rit of i ife, than which nothing ean be more free and inge- 
nuous : for it doth not aétuate us by principles without us, 
but is em inward, felf-moying principle, living ia our hearts. 
They 
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They that are aftuated only by an outward law, are but 
like thofe little puppets that fkip nimbly up and down, and 
feem to be full of quick and fpright!y motion ; whereas they 
are all the while moved artificially by certain wires and 
firings from without. 

But they that are a&ted by the new law of the gafpel, by 
the law of the Spirit, have an inward principle in them, that 
from the centre of itfelf, puts forth itfelf freely and con- 
fiantly into all obedience to the will of Chri. This new 
Jaw of the gofpel is a kind of mufical foul, informing the 
dead organ of our hearts, that makes them of their own ac- 
cord delight to a& harmonioully, according to the rule of 
GOD’s word, 

The law that I fpeak of, is a law of love, which is the 
moft powerful law in the world, and yet it freeth us in a 
manner from all law without us, becaufe it maketh us be- 
come a law to ourfelves. The more it prevaileth in us, the 
more it eateth up and devoureth all other laws without us ; 
jult as Aaron’s living rod did {wallow up thofe rods of the 
magicians that were made only to counterfeit a little life. 

Love is at once a freedom from all law, a ftate of pureft 
liberty, and yet’ a law too, of the moft conftraining and 
indifpenfable neceffity. 

The law of the letter without us fets us in a condition of 
little liberty, by reftraining us from many outward aéts of 
fin; but yet doth not difenthral us from the power of fin 
in our hearts. 

But the law of the Spirit of life, the gofpel-law of love, 
puts us into a condition of moft pure and perfeé liberty : 
and whofoever really entertains this law, he hath ¢hru/? 
out Hagar quite, he hath caf out the bond-woman and her 
thildren : from henceforth Sarah the free-woman fhall live 


_ for ever with him, and the fhall be to him a mother of 
‘many children: her feed fhall be as the /and of the fea-fhore 


for number, and as the flars of heaven. Here is evangelical 
liberty, here is gofpel-freedom,. when the Spirit of life in 
Chrift Jefus hath made us free from the law of fin and 
death: when we have a liberty from fin, and not a liberty 
to 
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to fin; for our dear Lord and Mafter hath told us, -that 
Who/oever_committeth fin, 15 the fervant_of fin. 

He that lies under the power and vafialage of his bafe 
juils, and yet talks of gofpel-freedom, is but like a poor 
condemned prifoner that in his. fleep dreams of being fet 
at liberty, and of walking up and down wherefoever he 
pleafeth, whilft his legs are all the while locked faft in 
fetters and irons. To pleafe ourfelves with a notion of 
gofpel-liberty, whilft we have not a gofpel-principle of ho- 
linefs within us to free us from the power of fin, is no- 
thing elle but to gild over our bonds and fetters, and to fan- 
cy ourfelves to be in a golden cage. There is a flraiinefs, 
flavery, and narrownefs in fin; fin crowds and crumples up 
our fouls, which if they -were freely fpread abroad, would 
be as wide and as large as the whole univerfe. 

No man is truly free but he that hath his will enlarged 
to the extent of GOD’s will, by loving whatfoever GOD 
Joves, and nothing elfe. Such aone doth not fondly hug 
this and that particular created good thing, and envaflal 
himfelf unto it: but he loveth every thing that is lovely, 
beginning at GOD, and defcending down to all his crea- 
tures, according to the feveral degrees of perfection in 
them. He enjoys a boundlefs liberty, and a_boundlefs 
‘{weetnefs, according to his boundlefs love. He enclafp- 
eth the whole world in his out-ftretched arms; his foul 
is as wide as the whole univerfe, as big as yeflerday, to- 
day, and for ever. Whofoever is once acquainted with 
this difpofition of fpirit, he never defires any thing elle, 
and he loves the life of GOD in himfelf dearer than his 
own life. To conclude, if we love Chrift and decp hes 
commandments, his commandments will not be grievous unto 
us: his yoke wall be eafy, and his burden fight. For it 3s 
moit true_of evangelical obedience, what the wife man 
{peaketh of wifdom, Her ways are ways of pleafantne/s, 
and all her-paths are peace: fhe isa tree of lif: to all that 
lay hold upon her, and happy ave all they that retain her. 


POETRY. 
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ADORATION. 


ET praife to thee, all-fovereign Power, arife, 
Who fix’dft the mountains, and who form’dit the fkies! 

Who o’er thy works extend’ft a Father’s care ; 
Whofe kind protettion all thy works declare. 
From the glad climes, where morn, in radiance dreit, 
Starts forth refulgent—to the furtheft weit, 
On thee alone the whole dependent lies, 
And thy rich boon all nature’s wants fupplies. 

Hail! thou great Author of th’ extended whole! 
Revolving feafons blefs thee as they roll: 
The rifing fun points out thy pathlefs way, 
And {miling moons thy midnight paths betray; 
The fpangling ftars in heaven’s etherial frame, 
Shine to thy praife, and fparkle into flame! 

By thee, fpring, fummer, autumn, winter, rife; 
Thou giv’ft the fmiling, thou the frowning fkies ; 
At thy command the foftening fhowers diftil, 
Til genial rays the teeming furrows fill; 
Thy foftering funs o’er all the globe extend, 
And, bleit by thee, the verdant fpires afcend! 

See next the produ€t of returning fpring : 
With joy the woods, with joys the vallies ring! 
Alternate each refound his praife aloud; 
And dumb creation fhouts th’ incumbent GOD! 

Thy parent-bounty fwells the golden ear, 
And bids the harveft crown the fruitful year : 
The fruitful year repairs the labourer’s pain 
The peafant’s comfort and the mafter’s gain. 

The 
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The winter-hoard fupplies the winnowing floor, 
The beaft with fodder, and with bread the poor. 
Each from his hand his deftin’d boon receives. 
Feeds at thy board, and on thy bounty lives ! 

Taus all thy works confpicuous worthip raife, 
And nature’s whole proclaims her Maker’s praife : 
Tells out his aéis, and {preads his fame abroad— 
Creation’s fountain! and the creatures’ GOD! 



































BBP ake vine cede ee fe eae if 
The VISION. 
| From the fourth Chapter of Jos. | 


9 WAS at the dark and filent hour of night, 
When airy vifions fkim before the fight, 
When men entranc’d in balmy fleep are laid, 
And deeper flumbers ev’ry fenfe invade : 
A voice, fhrill founding, piere’d my lif’ning ear, 
The folemn accent ftill methinks I hear. 
Andlo! arofe before my wond’ring eyes 
A fthapelefs {pe&tre of ftupendous {ize ; 
Sullen, it me approach’d with awful grace, 
And frowning dreadful ftar’d me in the face. 
Deep funk my heart, my hair ereéted flood, 
And {weaty drops my fhaking limbs bedew’d. 
At length a voice the folemn filence broke, 
And thus, in hollow tone, the phantom fpoke. 
* What art thou, mortal man, thou breathing clod ? 
Thou daring rival of thy author, GOD? 
“Is then this heap of animated duft 
Pure as his Maker ? as his Maker, juft ? 
What are the gifts to human nature giv’n, 
That man ufurps the attributes of heav’n ? 
Th’ angelic hofts, that on the Godhead wait, 
And iffue forth his minifters of fate, 
Not of themfelves perform his great command, 
But own his guidance and o’er-ruling hand. 


Shall 








POETRY. 








Shall then prefumptuous man his a€tions fway, 


This lordly tenant of a lump of clay ? 
Who from a fordid mafs derives his birth, 
And drops again into his nrother-earth ; 






W hofe carcafe. mouldering in the filent tomb, 


Devouring reptiles mangle and confume ? 
Look round the furface of this earthly ball ; 
See grandeur vanilh, and ev’n nations fall ! 
What thoufands die, the race of being run, 
Between the rifing and the fetting fun ! 

See man each hour refign his fleeting breath, 
And fink unheeded in the jaws of death ! 
Thus falls thy boafted wifdom, mortal man, 
A cloud its fubftance, and its date a {pan! 
Thy fhort perfeétion on thy life depends, 

















At death’s great period all thy knowledge ends.” 





On GOD’s Evertastinc Love, 


O the meek and gentle Lamb 
I pour out my complaint, 
Will not hide from thee my fhame, 
But tell thee what I want : 
I am full of felf-and pride, 
I am all -wnclean, unclean, 
Till thy Spirit here ‘abide, 
I cannot ceafe from fin. 


Clearly do I fee the way, 
My foot is on the path ; 
Now, this inftant, now I may 
Draw near by fimple faith : 
Thod art not a diftant GOD, 
Thou art ftill to finners near, 
Every moment, if I would, 
My heart might feel thee near. 
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Free as air thy mercy flreams, 
Thy univerfal grace 

Shines with undiftinguifh’d beams 
On all the fallen race; 

All from thee a power receive 
To rejett, or hear thy call, 

All may choofe to die, or live ; 
Thy grace is free for all. 



























All the hindrance is in me: 
Thou ready art to fave ; 
But I will not come to thee, 
That I thy life may have. 
Stubborn and rebellious flull, 
From thy arms of love I fly: 
Yes, I will be loft; 1 will, 
In fpight of mercy, die. 


Holy, meek, and gentle Lamb, 
With me what canft thou do? 
Tho’ thou leav’{t me as I am, 
I own thee good and true. 
Thou would’ft have me life embrace, 
Thou for me and all waft flain ; 
Thou haft offer’d me thy grace ; 


*Twas I that made it vain. 


O that I might yield at laft, 

By dying love fubdu’d ! 
Lord, on thee my foul is caft, 

The purchafe of thy blood: 
If thou wilt the finner have, 

Thou canft work to will in me; 
When, and as thou pleafeft fave : 
I leave it all to thee. 
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ANY ABSOLUTE DECREE. 


ESU, my hope, my help, my power, 
On thee I ever call, 
O fave me from temptation’s hour, 


Or into hell I fall: 


If by thy light I now perceive 
My utter helpleffnefs, 

O do not for one moment leave 
The finner in diftrefs. 


I cannot truft my treach’rous heart, 
I fhall myfelf betray : 

I muft be loft, if thou depart, 
A final caft-away. 


I feel within me unfubdu’d 
A curfed, carnal will, 

It hates, and ftarts from all that’s good, 
And cleaves to all that’s ill. 


My foul could yield to every vice 
And paffien in excefs, 

My foul to all the height could rife 
Of daring wickednefs. 


The blackeft crime upon record 
I freely could commit, 

The fins by nature moft abhorr’d 
My nature could repeat. 


I could the devil’s law receive, 
Unlefs reftrain’d by thee ; 

I could, (good GOD!) 1 could believe 
The horrible decree. 


I could believe that GOD is hate, 
The GOD of love and grace, 

Did damn, pafs by, and reprobate 

The moft of human race, 
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THE LOSS OF ETERNAL LIFE NOT OWING TO 
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Farther than this I cannot go, 
Till Tophet take me in: 

But O forbid that I fhould know 
This myftery of fin. 


Jefu, to thee for help I fly, 
Support my foul, and guide, 


Keep as the apple of an eye, 
Under thy fhadow hide. 


With-hold my foot from every fhare, 
From every fin defend, 

Throughout the way my fpirit bear, 
And bring me to the end, 


Wifdom and ftrength to. thee belong : 
Folly and fin are mine: 

But out of weaknefs make me ftrong, 
But in my darknefs fhine. 


My ftrength will I afcribe to thee, 
My wifdom from above, 

And praife to all eternity 
Thine all-redeeming love. 


BRP ye OSE 
A SHORT HYMN. 


John xviii. 20. In fecret have I faid nothiog. 


Might I like Jefus be! 
Foe to guile and fecrefy, 
Walk as always in his fight, 
Free and open as the light! 
Jefus, Lord, to me impart 
The true noblenefs of heart, 
The unfeign’d fimplicity, 
The pure mind which was in thee. 
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